Introduction
In Hebrews, Jesus is called "Christ", "Lord", "great shepherd", "apostle", "pioneer", "Son", "Son of God", "priest", and "high priest", with "high priest" considered to be the key motif.
1 Hebrews never uses "king" to describe Jesus, thus the motif of the kingship of Jesus has often been overlooked. However, the kingship motif can be found throughout Hebrews, even with Melchizedek.
Melchizedek is mentioned only in Genesis 14:18-20 and Psalms 110:4 in the Old Testament and in Hebrews 5:6-7, 6:20 and 7 in the New Testa-that the author of Hebrews chose Melchizedek in Hebrews 7 because of his royal priesthood. Finally, I will investigate the ways in which the combined character of the priest and the king can be found throughout the Hebrews. It will reinforce that the author of the Hebrews was keeping in mind that Christ is not only a priest, but also a king and that his priesthood is a royal priesthood.
Divine Kingship in the Ancient Near East Ivan Engnell studied divine kingship in the Ancient Near East in depth. According to him, in ancient Egypt 6 and Babylon 7 kings had a divine origin. Thus, the king was "described as the one who has neither father nor mother".
8 The king was also considered to be chosen by god not only "at the moment of conception" but also even "long before birth".9 In the Hittite and Ugaritic cultures, although the king was not of divine origin, he was described as the son of god.
10
The king was also considered to be identical with the gods. In ancient Egypt, the king was identical not only with Re, the sun-god, but also with Horus, the son of Osiris who was a god related to fertility.
11 In Babylon the king was also identical with "the deity of vegetation".
12 The king's identity as connected with god caused his significant role in the cult. "In the cult, the king functions as high priest in the cult par excellence". 13 In ancient Egypt the king functioned as a high priest not only "in the daily cult" but also "at the great festivals", 14 while in Babylon the king's ritual function related mainly to the temple-building and the enthronement festival.
15 In Hittite culture, the king as the high priest 16 maintained the cult and appointed the priests. David Toshio Tsumura reveals that the king in Ancient Ugarit played sacral roles in "the monthly dynastic rituals", "the royal funerary ritual", and "the national fertility cult".
18
In the Ancient Near East the king was considered to be the perfect ruler of the country. Divine power was endowed on the king "with every perfection from before his birth".
19 Among those powers, which are endowed to the king, "strength and understanding" were most important. 20 In Babylon, the king was described as a victorious warrior who defeated the enemies. To his own soldiers the king was regarded as "a wall, shield, and fortress, spring and shadow".
21 Socially, the king was also reckoned to be the "administer of justice". Thus he was called "the good shepherd" by his country, "a father" by the widow and the orphan, and "a refuge" by the homeless.22 Righteousness and peace were two of most important characteristics of divine kingship in the Ancient Near East. For example, Neriglissar, king of Babylon, said, "Righteousness in the country I made to dwell, my widespread people in peace I governed" (italics mine).
23

Genesis 14
The brief story of Genesis 14 is as follows. Amraphel, king of Shinar, Arioch, king of Ellasar, Kedorlaomer, king of Elam and Tidal, king of Goiim warred against Bera, king of Sodom, Birsha, king of Gomorrah, Shinab, king of Admah, Shemeber, king of Zeboiim, and the king of Bela (verses 1-4). The former kings defeated the latter kings (verses 5-11), and at that time, Lot, who was living in Sodom, was carried off (verse 12). Hearing Lot's had been taken captive, Abram, with 318 trained men, recovered all the goods and brought back Lot and his possessions (verses 13-16). When he returned (verse 17), he encountered Melchizedek, king of Salem, priest of God. Melchizedek blessed Abram, and Abram gave a tithe to . The king of Sodom offered the goods to Abram, but Abram declined them (verses 21-24 ic, is centered between the two. From this structure, the blessing of Melchizedek upon Abram becomes the crucial part of Genesis 14. The character of Melchizedek as the priest of God is easily identified here. However, not only is Melchizedek a priest, but also a king. Therefore, we should not disregard the importance of the components of the kingship of Melchizedek in Genesis 14.
In the MT and the LXX, "king" (ml and basileōs) is used for the first time within the Pentateuch in Genesis 14, where it appears 27 times in the MT and 28 times in the LXX 26 . Considering that in Genesis it occurs 41 times in the MT and 45 times in the LXX, and in the entire Pentateuch 101 times in the MT and 103 times in the LXX, the frequency of "king" in Genesis 14 is surprising. Not only is this the chapter in which "king" appears for the first time, but also it is the chapter in which this word appears the most number of times within the Pentateuch. Thus, the crucial imagery of Genesis 14 is about kingship.
Melchizedek means "righteous king" or "my king is righteous". One's name indicates often one's character in the Ancient Near East texts. Thus, from his name, righteousness can be assumed to be one of the characters of Melchizedek.
He is the king of Salem. It is not certain whether or not Salem was the earlier name of Jerusalem, 27 but it is evident that Salem refers to Jerusalem. Salem and Zion are parallel to each other in Psalms 76:3 (MT), and Jerusalem and Zion are also found in Psalms 51:20, 102:22, and 147:12 (MT). Thus, we see that Salem refers to Jerusalem. As for the shortened name, Nahum M. Sarna explains:
The reference to Salem in Psalm 76:3 is followed by a statement about the destruction of the weapon of war. This suggests that the shortened name of the city is a poeticism to produce the effect of shalom, "peace". "Jerusalem" has been reinterpreted to mean "city of peace", a symbol that later found expression in prophecy in such texts as Isaiah 2:1-5 and Micah 4:1-4.
28
Lexicologically speaking, "Salem" comes from "peaceful".
29 Thus Melchizedek, king of Salem, can be called "king of peace".
26
"King of Gomorrha" appears in Genesis 14:10 (LXX 
30
As shown above, the context of Genesis 14 indicates the contrasts between Melchizedek and the other kings. While it is true that the blessing of Melchizedek upon Abram is a key point of Genesis 14, the characteristic of Melchizedek as a king of righteousness and peace, in contrast to the other kings, should not be overlooked.
Psalm 110
Psalm 110 is a royal psalm. It has been assumed to have been written for a coronation, and its date was probably during the early monarchic period.
31
Of course, the term "king" is not mentioned anywhere in Psalm 110. However, the image which is used in Psalm 110 is evidently about the king. The MT reads am e kā ("your people") and the LXX as meta sou ("with you"), n e dābōt ("voluntariness") as archē (dominion), qōdęš ("holy") as tōn hagiōn ("the saints"), and yal e dū ęykā ("your youth") as exegennēsa se ("I have begotten you"). And l e kā t al does not exist in the LXX. We do not know exactly which reading is the original. However, as for am e kā ("your people") and yal e dū ęykā ("your youth"), from the context, the reading of the LXX appears to be more appropriate. Many scholars consider that am e kā ("your people") and yal e dū ęykā ("your youth") refer to the army of God and that verse 3 represents the cooperation between the king and his army for the holy war.
35 However, the Lord conducts the war alone in verses 1-2 and 5-6. Thus, considering the people and the youth to be the troops is not appropriate for the context of this psalm. meta sou ("with you") and exegennēsa se ("I have begotten you") are more appropriate. Many Hebrew manuscripts and the Syriac support this reading of the LXX. While the MT reads ręh ęm as temporal, that is, "the womb of the dawn", which means the very begin- ning of the dawn, the LXX reads it as physical, that is, "the womb [of mother]". Because ręh ęm is never assigned a temporal meaning in the Old Testament, the reading of the LXX appears to be more appropriate. If the reading of the LXX is correct, the image of kingship can be reinforced in Psalm 110 (LXX Psalms 109). Even if the reading of the LXX might not be the original, we should focus on the LXX because the author of Hebrews depended on the LXX rather than on the MT. The reading of meta sou hē archē en hēmera tēs dunameōs sou ("With you is dominion in the day of your power") rather than that of the MT reinforces that the king has the authority of ruling over the country. The reading of exegennēsa se ("I have begotten you") indicates that the king has divine sonship. The concept of the divine sonship of the king appears also in Psalms 2:7 and 89:27, which are also royal psalms. Divine sonship was also a common aspect of divine kingship in the Ancient Near East, as shown above. Thus this reading of the LXX also reinforces the royal component of Psalm 110.
The king in Psalm 110 is a priest as well, according to Psalms 110:4. The concept of a priestly king was common in the Ancient Near East as we have already seen. But whether there was ever a priestly king in Israel is debatable. According to David R. Anderson, there is no sufficient evidence for this view.
36 Israel's kings could be involved in worship (2 Samuel 6:14-18; 1 Kgs. 3:3-4; 8:22, 54-55), but attempts by kings to perform priestly functions could be punished (1 Samuel 13:2-10; 2 Chronicles 26:16-21). As for this, John Goldingay explains:
Israelite kings did not undertake regular priestly acts such as offering sacrifices; when the Old Testament refers to kings offering sacrifices, usually it likely denotes their bringing sacrifices that the priests actually offered… They did not undertake priestly acts such as leading worship and prayer and blessing the people, and offered sacrifice on special occasions not covered by the regular rules.
37
From this explanation, we can see why Israel's kings who tried to perform priestly functions were punished. The reason they were punished is not because they were not priestly kings, but because they tried to function as priests even though there were already appointed priests who could per- 39 as a priestly king. In this sense and from the context, although it is true that Psalms 110:4 is about the eternal priest, it can be understood in light of the concept of royal priesthood.
It is crucial to interpret the meaning of kata tēn taxin in verse 4. Most English versions translate taxin as "order" (ASV, ESV, KJV, NASB, NIV, RSV). The translation as "order" conveys a sense of "succession". The translation is not reasonable, because there is no reference to any king succeeding to the order of the priesthood of Melchizedek in the Old Testament. Thus Rooke suggests the translation "because of" or "for the sake of", eternal priestly kingship of David. Psalm 110:4 "is not about a priest who is being made king but about a king who is also being declared a priest".
44
The components of kingship are also found in Psalms 110:5-7. The king will judge the nations and crush the rulers of the whole earth (verse 6). The imagery of these verses is of the victorious king as a warrior. As shown above, the image of the victorious king as a warrior is common in the divine kingship in the Ancient Near East.
Connections between Genesis 14 and Psalm 110
Horton says, "It seems impossible to establish any literary dependence between Genesis 14 and Psalms 90".
45 He points out that the only two points of connection are "priest" and "Melchizedek".
46 It is true that only the verbal connections are "priest" and "Melchizedek". However, other connections can also be considered. Geza G. Xeravits points out the following three: First, he says, "Both passages have an orientation towards Jerusalem".
47 Salem in Genesis 14 correlates with Jerusalem, and Psalms 110:2 explicitly refers to Zion. Second, "In both texts, the priestly character of Melchizedek is closely connected (at least in their present form) with YHWH". Third, "Both texts contain-at least implicit-allusions to the kingship of Melchizedek".
48 Similar to the third connection, F. M. Cross states, "Both Genesis 14 and Psalm 110 are rooted in the royal ideology not in the priestly".
49 From these, it appears that both passages focus on the priestly kingship rather than the priesthood of Melchizedek. (82) We may therefore call the tyrannical mind the ruler of war, and the kingly mind the guide to peace, that is Salem". Philo crafts Melchizedek an example of a king of peace. He emphasizes that Melchizedek is a lover of peace. He translates "Salem" as "peace". In addition to this, according to him, while the Ammonites and the Moabites were not willing to give bread and wine, Melchizedek gave bread and wine. Philo describes Melchizedek as an ideal king. 
Philo
Josephus
51
Josephus translates the name Melchizedek as "the righteous king", and considers the city of Salem to be Jerusalem.
In 
52
The passage describes the year of Jubilee (2nd line). "Liberty shall be proclaimed for" the captives "in the first week of the jubilee which follows the ni[ne] jubilees" (6-7th lines Melchizedek is described as a heavenly figure. Even though he is called neither a king nor a priest in the extant text, his role can be assumed from the context. From the reference to the Day of Atonement as the year of grace of Melchizedek, the relationship between the atonement and Melchizedek as a priest can be assumed. At the same time, the role of Melchizedek as a king also can be assumed. He will win the war against Belial, and will set the captives free from the hand of Belial. This victory is reminiscent of the king's victory in Psalm 110. Eric F. Mason states, "A king in both Genesis 14 and Psalm 110, Melchizedek likewise is presented in the Qumran text as one who exercises authority over other heavenly beings and over his lot of humanity". The Jesus of Hebrews is fully a human being, while the Melchizedek of 11Q Melch is… an angelic being. (f) Whereas the primary feature of Melchizedek at Qumran is that he vanquishes his enemies, the primary point of Hebrews 7 is that Melchizedek and Jesus "abide". (g) At Qumran the work of Melchizedek still lies in the future, whereas Christ's work for his people is a present reality. (h) "In 11Q Melch he is directly related to levitical laws; in Hebrews stress is laid on his non-levitical status".
55
From these similarities and differences, it is not easy to determine whether the author of Hebrews depended on the Qumran writings. As a matter of fact, the relationship between 11QMelchizedek and Hebrews has long been debated. Joseph high priest over the levitical priesthood by appeal to such a figure". 59 On the contrary, Hurst 60 and Rooke 61 are skeptical about such a relationship. Even though it is not easy to determine the dependence of Hebrews on 11QMelchizedek, we can assume at least that the author of Hebrews knew of the idea of Melchizedek in the Qumran community and kept it in mind when he was writing.
1QApGen ar (1Q20) 22.12-17
The context of the story in 1QApGen ar 22.12-17 is similar to that of Genesis 14. Abram met Melchizedek at Shaveh, the Valley of the King, and Melchizedek brought out food and drink for Abram and for his men. Melchizedek blessed Abram, and Abram gave Melchizedek a tithe. The differences between Genesis 14 and 1QApGen ar are that in 1QApGen ar Salem is considered to be Jerusalem, and Shaveh, the Valley of the King, is called "the Valley of Bet ha-Kerem", 62 that is, the Valley of the House of the Vineyard.
4Q401 fragment 11 and 4Q544 fragments 2-3
Another reference to Melchizedek in the Qumran texts appears in 4Q401 fragment 11, which is called 4QShirShabb, or Songs of the Sabbath Sacrifice. But this exists fragmentally, and the only reference to Melchizedek is that he was the "priest in the assem[bly of God]".
63
Besides the Qumran texts mentioned above, Kobelski points out that another possible reference to Melchizedek can be assumed in 4Q544 (4Q Visions of Amram b ar) fragments 2-3, which is an Aramaic text. 4Q544 fragment 2 is in parallel contrast to 4Q544 fragment 3. Thus Kobelski supposes this based on 4Q544 fragment 2-in which Melchireša' ("my king is wicked"), who is Belial, rules over all darkness-that the one who "rules [over all the sons of ligh]ht" in 4Q544 fragment 3 can be considered to be Melchizedek. 64 Taken in conjunction with the war between Melchizedek and Belial in 11QMelchizedek, Kobelski' To sum up the Qumran writings, Melchizedek is described not only as a priest but also as a warrior or king. James R. Davilla illustrates that "the eschatological "war in heaven' between the angelic forces of good and the demonic forces of evil was a topic of great interest" in Qumran, and it is related to "Melchizedek as the leader of the heavenly army". 65 We cannot know whether the author of Hebrews depended on the Qumran writings or used them. However, if the author was familiar with the character of Melchizedek in the Qumran writings, as he was writing Hebrews he probably kept in mind the fact that in the Qumran writings Melchizedek is a king as well as a priest.
The Old Testament Pseudepigrapha Jubilees 13:22-27
66
The Book of Jubilees is dated to about the second century BC. 67 This passage deals with the account of Genesis 14. The law of tithing (13:25b-27) appears between Lot's being taken captive (13:23-25a) and the encounter between Abram and the king of . The law of tithing does not appear in Genesis 14:18-20. According to the Jubilees passage, "the Lord ordained [the tithe] as an ordinance forever that they should give it to the priests" (13:25). The order of the description in Jubilees 13:22-27 is similar to that of Genesis 14, yet there is no mention of Melchizedek. 68 Praeparatio Evangelica 9.17.4-6 probably dates from prior to the first century BC 69 According to this passage, Abraham rescued his nephew, who was taken captive by the Armenians, and "took as captives the children and women of the enemy". Ambassadors tried to buy back the prisoners, and Abraham returned "those whom he had captured", but took nothing except for some food for his servants. The author converted Abraham's encounter with the king of Sodom in Genesis 14 into the conversation with the ambassadors from the Armenians. "Abraham was treated as a guest by the city in the temple Argarizin, which means 'mountain of the Most High'," and "received gifts from Melchizedek, its ruler and priest of God". The name of the temple, Argarizin, is grammatically unclear. 70 Melchizedek is described to be the ruler of the city and the priest of God.
Praeparatio Evangelica 9.17.4-6 (Pseudo-Eupolemus)
Enoch 71-73
71
The date of 2 Enoch is uncertain. While Charles considers "that it was written by a Hellenized Jew in Alexandria in the first century BC" J. T. Milik "argues that it was written by a Christian monk in Byzantium in the ninth century AD".
72 It is now almost impossible to determine its date because the book was collected and edited over a long period.
73 2 Enoch deals with the events from the life of Enoch up to the Flood. The first part (chapsters 1-68) describes Enoch's going up to the heavens, and the second part (chapters 69-73) portrays Enoch's successors, Methuselah, Nir, and Melchizedek.
The story of Melchizedek begins in chapter 71. Even though the priest Nir, the son of Lamech, did not sleep with his wife, Sopanim, she conceived and gave a birth to a son (71:2). When she died, the son came out of her womb, and he was like a three-year-old (71:18). The badge of priesthood was on his chest, and Nir and his brother, Noe, called his name Melkisedek (71:21). "When the child had been 40 days in Nir's tent" (72:1), God sent the archangel, Michael, to place Melkisedek "in the paradise of Edem" (72:5) before the Flood. "Melkisedek will be the head of the 13 priests who existed before", and, "in the last generation, there will be another Melkisedek, the first of 12 priests" (71:33-34). This other "Melkisedek will be the first priest and king in the city Salim in the style of [that] Melkisedek, the originator of the priests" (72:6). In 2 Enoch, Melchizedek is described not only as the first priest, but also as king in the city Salim, which probably corresponds to Salem in Genesis 14:18, but the dominant description is closer to that of priest rather than that of king. 
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This prayer is about praising God who redeemed man. The author provides the reasons why God should be praised. God is "the maker of man, and the supplier of life, and the fulfiller of need, and the dispenser of laws" (12:56). In 12:63, God is described as "the one who appointed Melchizedek a high priest in [his] service". Melchizedek is very briefly described only as a high priest. Summing up the Old Testament Pseudepigrapha, the description of Melchizedek is centered on his being a priest rather than a king, even though he is described as a ruler in Praeparatio Evangelica and as a king in 2 Enoch. However, it is difficult to investigate his character in the Old Testament Pseudepigrapha in relationship to Hebrews. Mentions of Melchizedek in most of the writings are too brief, and although the discussion of Melchizedek in 2 Enoch is abundant, it is not easy to determine the relationship between 2 Enoch and Hebrews due to its uncertain and complicated date.
Hebrews 7
In Hebrews 7, the main argument is that Christ is superior to the Levitical priesthood. The author of Hebrews understands Melchizedek to be the model of the superiority of Christ over the Levitical priesthood. The author of Hebrews writes that Melchizedek was the king of Salem and the priest of God Most High (Hebrews 7:1). When Abraham met Melchizedek, Abraham gave him a tenth of everything, and Melchizedek blessed Abraham (Hebrews 7:2). Melchizedek is superior to Abraham, because Melchizedek blessed Abraham, as the greater blesses the lesser (Hebrews 7:7) and Abraham gave him a tenth (Hebrews 7:6). Thus, according to the author, Christ in the order of Melchizedek is superior to the Levitical priesthood in the order of Aaron, because the descendant of Levi was in the body of Abraham (Hebrews 7:10).
Horton points out that, even though Jethro was not only a priest but also without father or mother and without a genealogy, like Melchizedek, the reason the author of Hebrews selected Melchizedek to be the model was because "Melchizedek is the first priest mentioned in the Torah". 76 As shown above, this view is supported by Josephus's work, The Wars of the Jews VI.
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Ibid., 2:693. 75
Ibid., 2:673. 76 Horton, Melchizedek Traditions, 157. 438, in which Melchizedek was described as the first priest of God. However, this was not likely the reason, because the author of Hebrews does not mention Melchizedek as the first priest. Although not called a priest, Abel could also be considered the first priest. 77 If the fact that Melchizedek as the first priest of God is important in Hebrews, the author of Hebrews should have mentioned it. But there is no allusion to that fact. Rather, the reason the author of Hebrews portrays Melchizedek as the model for Christ's priesthood is because his priesthood is a royal priesthood, which is different from the high priesthood. Rooke states, "the most important point to note is that writer's choice of Melchizedek as the model for Christ's priesthood has in itself royal overtones".
78 According to her: The characteristics of Jesus's priesthood which are enumerated in the extended description of him as "priest after the order of Melchizedek" are those not merely of high priesthood but of royal priesthood; in other words, rather than being the description of a high priest, the picture of Jesus given in Hebrews 7 depicts what modern scholarship would call a sacral king.
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The royal components of Melchizedek can be found first in Hebrews 7:1-3. The structure is as follows: The main clause in Hebrews 7:1-3 is "Houtos gar ho Melchisedek… mevei hiereus eis to diēnekes" (Hebrews 7:1a and 7:3c). Hebrews 7:1b-3b describes who Melchizedek is, and provides the grounds for the eternity of Melchizedek as priest. Rooke points out that the characteristics of Hebrews 7:1b-3b are "the constituent elements of his identity", and thus, "without them, he could not be an eternal priest, but with them he cannot fail to be". 81 "This Melchizedek, inasmuch as all these things are true of him, remains a priest forever".
82
In Hebrews 7:1b-3b, many more royal components can be found compared to priestly components. In Hebrews 7:1b, basileus Salēm is a clearly royal component. On the contrary, it is not easy to determine the main feature of Hebrews 7:1d. But when we consider the context of Genesis 14, we can assume that Hebrews 7:1d has a royal, rather than a priestly, component. As shown above, Melchizedek stands in direct contrast to the other kings in Genesis 14. The sentence, apo tēs kopēs tōn basileōn ("from the slaughter of the kings"), is reminiscent of the context of Genesis 14, in which the kings are bellicose, in contrast to Melchizedek. In this respect, Hebrews 7:1d conveys a royal, rather than a priestly, component.
In Hebrews 7:2b-c, the author of Hebrews translates the name Melchizedek as "righteous king", and the name of Salem as "peace". These translations appear also in Philo, Allegorical Interpretation III. 82, and in Josephus' The Antiquities of the Jews I. 181, as shown above. According to the interpretation of the author of Hebrews, righteousness and peace are the characteristics of Melchizedek. 83 This "character is shown to be that of a king 'in whom and through whom righteousness and peace are realized'."
84 They are also very important characteristics of the divine kings in the Ancient Near East, as shown above. In the Old Testament, righteousness and peace are crucial virtues for the ideal king (Psalms 72). The fact that the author of Hebrews translated the names Melchizedek and Salem as "righteousness" and "peace" respectively indicates that the royal components are emphasized in the verse. As for Hebrews 7:3a, many scholars believe that the author of Hebrews took into consideration the fact that there is no reference to the father, the mother or the genealogy of Melchizedek in Genesis 14.
85 However, apatōr amētōr ("without father without mother") is more likely to be reminiscent of the divine kingship in the Ancient Near East as shown above. Because the king was of divine origin from birth in the Ancient Near East, he was considered to be "the one who has neither father nor mother"
86 ; "…du hast keinen Vater, der dich erzeugt hat, unter den Menschen,… du hast keine Mutter, die dich geboren hat, unter den Menschen", 87 "He! Halloh! Ich rufe es dir zu, dieses Halloh, mein Vater! Du hast keine menschlichen Mütter".
88 Gudea, who was the king of Lagash in Southern Mesopotamia from ca. 2144 to 2124 BC said to the Sumerian goddess Gatumdug, "I have no mother, thou art my mother, I have no father, thou art my father".
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Aššurbanipal, king of Assyria (669-c.630 BC), said also to the Sumerian goddess Ninlil, "I am thy servant, Aššurbanipal whom thy hands formed without father and mother".
90 These sources demonstrate that the concept of the king having "no father and no mother" was common as a prerequisite for divine kingship in the Ancient Near East. Thus, the lack of a father and mother in Hebrews 7:3a for Melchizedek suggests a royal component in this portion of the verse as well.
In Hebrews 7:3b, Melchizedek is like the "son of God". This is another royal component. As shown above, the divine king was called "son of god" in the Ancient Near East. In the Old Testament, too, the king was called "son of God" (Psalms 2:7; 89:27). Thus the royal component can be found also in Hebrews 7:3b. From these descriptions we see that the author of Hebrews emphasized not only the priestly components, but also the royal components of Melchizedek in Hebrews 7:1-3. If the author of Hebrews focused only on the priesthood of Melchizedek, such many descriptions of Melchizedek as king might not have been needed. The fact that the author of Hebrews provides the description of Melchizedek as king more than as priest in Hebrews 7:1-3 gives a sense that the author seemed to choose Melchizedek as the model for Christ because of his royal priesthood.
In Hebrews 5:6, 7:17, and 7:21, Psalms 110:4 is quoted. There are also allusions to Psalms 110:4 in Hebrews 5:10, 6:20, 7:11. As shown above, kata tēn taxin should be translated as "according to the character". Christ is defined as a high priest forever according to the character of Melchizedek. The character indicates the royal priesthood of Melchizedek.
Rooke sees also the royal component from the expression that Christ descended from Judah (Hebrews 7:14) . 91 The line of the kingship of David came from the tribe of Judah. "From Judah" is in contrast to the Levitical priesthood. Thus, in the expression "from Judah", the royal component also can be found in Hebrews 7:14.
Hebrews 7 ends with a comparison between the high priests according to the law and Christ according to the oath (verse 28 92 We should pay attention to the fact that, while "high priest" is expected rather than "[God's] Son" in Hebrews 7:28b, the author omits "high priest", and instead uses "[God's] Son". "[God's] Son" is a royal component, as shown above. From the fact that the author intentionally omits "high priest", and instead uses "[God's] Son" in Hebrews 7:28b, we can notice that while the author focuses on Christ as high priest-thus superior to the Levitical priests-he still keeps in mind Christ as a king in Hebrews 7.
Hebrews 8:1-2 functions as a transition from Hebrews 7 to Hebrews 8-9. While chapter 7 focuses on the royal priesthood of Christ, chapters 8-9 focus on the sacrifice and heavenly sanctuary of Christ. The issue in 8:1 is how to interpret Kephalaion. While the KJV and NASB appear to translate it as the summary of the preceding passage, the ASV, ESV, NIV, and RSV appear to translate it as the main point of the following passage. Many scholars agree that it should be interpreted as the "main point" for the fol-lowing argument. However, it also functions as the development of Hebrews 7. Ellingworth points out that "7:28 and 8:1 are thus bound together by a kind of osmosis; in 7:28, where we expect "high priest" we have "Son", and in 8:1 we have the reverse".
93 George H. Guthrie states, "Hebrews 8:1-2 functions as a direct intermediary transition between 5:1-7:28 and 8:3-10:18".
94 According to him, Hebrews 8:1, except en tois ouravois, refers to what has been written so far. That is, Hebrews 8:1-2 functions not only as a summary of the previous argument, but also as an introduction of the next section. The previous argument includes the contents of Hebrews 7. Thus, if Hebrews 8:1-2 functions as a summary of the previous argument, we can see the components of Hebrews 7 in Hebrews 8:1-2. In Hebrews 8:1, the author describes Christ as "high priest, who sat down at the right hand of the throne of the Majesty in heaven" (NIV). The expression "sitting down at the right hand of the throne of the Majesty" includes a royal component, as shown above. Here again, we see that, while the author focused on Christ as a priest, he was keeping in mind the royal priesthood, even in Hebrews 7.
Royal Priesthood in Hebrews
The character of royal priesthood of Christ can be seen also throughout the letter to the Hebrews. In Hebrews 1:3, the Son had made purification for sins, and had sat down at the right hand of the Majesty on high. There can be seen not only the character of the priest but also of the king. The purification for sins indicates the role of the priest. The title "Son" is the royal component as shown above. Sitting the right hand of the Majesty on high alludes to Psalms 110:1 95 and indicates the Son as the king as shown above. Hebrews 3:1-6 offers a comparison of Moses and Christ. As Moses was faithful in all God's house, Christ was also. In this paragraph, the title of Christ begins with "priest" in verse 1, but ends with "the Son" in verse 6. From this, the royal priesthood of Christ can also be seen. One thing with which we should deal is about the interpretation of oikos (God's house). Because this paragraph begins with the title of high priest in verse 1, the house appears to represent the tabernacle or the sanctuary. But it is neither the (NIV) . According to the context, the house in Numbers 12:7 is the community. Moreover, the other words are used for the sanctuary and the tabernacle in Hebrews. hagios is used for the sanctuary (Hebrews 8:2; 9:1; 10:19; 9:2, 8, 12, 24, 25; 13:11) , and skēnē for the tabernacle (Hebrews 8:2, 5; 9:2, 3, 6-9, 11, 21). The author of Hebrews also says clearly in verse 6; "we are his house". It means that God's house indicates the people of God. If the house is the tabernacle, it could connect with the priest, but the house as the community reinforces the Son as the king who rules over the people of God.
In 4:14, Christ is described not only as great high priest but also as the Son of God. It is another example for the royal priesthood of Christ.
In 5:5-6, the author of Hebrews quotes Psalms 2:7 and Psalms 110:4 to support that Christ is the high priest. The two quotations are not only about the priest. Psalms 2:7 is more likely about the character of the king, and Psalms 110:4 includes both characters as shown above. It means that Christ as the high priest is also king. Although the direct reference indicates that Christ is the high priest, the high priest is also the king according to the quotation. Ellingworth appears to acknowledge this; in that for him "The purpose of verses 5f. is to bind together the titles of Son and (high) priest as being equally conferred on Christ by god, as scripture attests". 97 The author of Hebrews concludes the paragraph about Christ as the high priest in Hebrews 5:10. As shown above, kata tēn taxin in the verse should be translated as "according to the character". That is, Christ is the high priest according to the character of Melchizedek. The character indicates the royal priesthood of Melchizedek. Thus Christ in Hebrews 5:5-6 has not only the characteristics of the priest but also those of the king.
We can see the combined character in Hebrews 10:12-13 as well. Its context is about Christ's sacrifice once for all. While the sacrifice by law should be offered again and again and "can never take away sins", Christ "had offered for all time one sacrifice for sins" (NIV). We can see him as a highpriest. And then "he sat down at the right hand of God", and "waits for his enemies to be made his footstool" (NIV) in Hebrews 10:12-13. Even though they are not direct quotations, they are based on Psalms 110:1.
98 As shown above, they are part of the royal components. That is, Christ is described as not only a priest, but also a king in Hebrews 10:12-13. In 10:21, Christ is described as "a great priest over the house of God" (NIV) . Then, what is the house of God? As shown above, the house of God is used for the people of God 99 as in Hebrews 3:1-6. Even though there is no verb, epi ton oikon tou theou ("over the house of God") implies that he rules over the people of God. In this sense, it is closer to the royal component rather than to the priestly one. If this is true, although it seems to be obscure, the characteristics of Christ being not only a priest but also a king can be found in Hebrews 10:21 as well.
To sum it up, the author of Hebrews describes Christ not only as a priest but also as a king throughout Hebrews. Thus, his priesthood is not simply implied as a part of the priesthood, but as part of the royal priesthood.
Conclusion
I began this paper to address the problem regarding how the royal component of Melchizedek in Hebrews 7 was disregarded, as Rooke points out. In order to investigate the royal component of Melchizedek in Hebrews 7, I studied divine kingship in the Ancient Near East and the royal components of Melchizedek in the Old Testament and in the Second Temple writings. From the study of divine kingship in the Ancient Near East, I discovered that the images of divine kingship in the Ancient Near East continue in Psalm 110 and Hebrews 7: "divine sonship", "sitting at the right hand", "no father and no mother", and so on. Based on research of the context of Genesis 14 and Psalm 110, which focus on the priestly kingship, I suggested that when the author of Hebrews quotes from Genesis 14 and Psalm 110 about Melchizedek, the passages in Hebrews should be understood in light of the context of the source passages. In the Second Temple writings, I found components of the kingship of Melchizedek. Even though Melchizedek was described as priest rather than king in the Old Testament Pseudepigrapha, it is hard to determine the relationship between these writings and Hebrews because their descriptions of Melchizedek are too brief and their dates are uncertain.
Finally, I could draw the royal components of Melchizedek in Hebrews 7. It is evident that the author of Hebrews focused on the superior priesthood of Christ by using Melchizedek as a model for Christ in Hebrews 7. As 99 Ellingworth, the Hebrews, 522; Koester, Hebrews, 449.
the priesthood of Melchizedek is a royal priesthood, the priesthood of Christ is also a royal priesthood. The royal priesthood of Christ can also be seen in that the character of priest and king has been combined into Christ throughout Hebrews (Hebrews 1:3; 3:1-6; 4:14; 5:5-6; 10:12-13, 21). Therefore, with the priesthood of Melchizedek considered a royal priesthood, the royal priesthood of Christ should not be neglected in Hebrews 7.
